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PETER OF SICILY'S HISTORY OF THE PAULICIANS 


heretical views concerning icons’. The others refused and were 
executed. | 


After the forty-two martyrs of Christ had died in the confession of the 
faith on 6 March, their bodies were taken up and thrown into the river 
which flowed past. Guards were stationed on the banks for thirty miles 
to prevent any Christian taking anything belonging to them which the 
current might wash ashore. As the Tigris bore their holy bodies, as if by 
providential command, it made a deep inlet, and collecting them within 
it, united each head to its body, and so sent them out into the main 
stream . . . As it flowed on, it brought them all together to a place on the 
bank where there was a monastery of holy men [where they were given 
Christian burial]. From then onwards, those who approach them with 
faith receive in abundance all kinds of healing of disease to the glory of 
Christ, our true God. | 


(c) [c. AD 858] Then Michael led an expedition against the Agareni just 
as his beard was first starting to grow, and attempted to besiege 
Samosata (this is one of the cities on the Euphrates)... Then too the. 
Manichaeans, fighting along with the Ishmaelites, took many of the 
. noble officers captive and held them to ransom for large sums . | 


7. PETER OF SICILY'S HISTORY OF THE | 
PAULICIANS (870) —— 


Nothing i is known of the author of this work or the circumstances in which it was 
written, beyond what he himself tells us, that he was sent to negotiate the release 
of some prisoners held by the Paulicians at the tme when Paulician territorial 
power was at its height. These prisoners were held at Tefrice (see map), which 
was then the centre of the sect. For the historical circumstances, see our Intro- 
duction, pp. 21-2, for another set of prisoners captured (though not held) by 
Paulicians, and their less happy ending, see [6]. 


"There is a parallel account by the patriarch Photius, also edited in 7 & M 4 
(1970), pp. 99-183. This was more popular, and exists in a dozen MSS, as well 
as the substantial quotations of it by Euthymius Zigabenus in the section of his 
Dogmatic Panoply against the Paulicians. This version appears to be almost en- 
tirely a rewriting of Peter of Sicily's account, and for that reason we have not 
included it. One point at which they differ is included in note 14, p. 72. 


The text of Peter of Sicily is only known from one MS, Vat. gr. 511, ff. 80v- 
111v. This is an eleventh-century MS, MONET at both beginning and end. It 
contains: 
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1 The summary of Peter the Higoumenos (see [8] and iota. 

2 The text of the present work, with an introductory title, ‘By the same : Peter, 
the Sicilian’. 

3 Sermons, originally six in all, of which only two are completely preserved, 
together with part of the third; the remaining three are completely lost. The 
surviving texts can be found in PG 104, 1305-1350. 


These contain Peter of Sicilys arguments against the Paulicians, based on 
biblical and patristic texts, but as they do not contribute anything about the 
beliefs and history of the group which is not to be found in the History or in the 
Summary of Peter the Higoumenos, they have not been translated here; for 
material which may be derived from the missing sermons see [23]. A modern 
edition of the work is contained in 7 & M 4 (1970), pp. 7-67, and the translation 
is based on this. 


1. Even if it is appropriate that ignorance should not be displayed, yet 
we should not conceal in a lengthy silence what does not deserve silence. 
"The Lord makes the blind wise’ [Ps. 145/6.2] and accepts the 
 stammerings of simple utterance which proceed from faith in preference 
to those of skilled speakers, who in their explanation make nets out of 
words like a labyrinth. 


2. So then I too, although unskilled in speech, having invoked the Holy 
Trinity ... . and begging that you will support me with your prayers, O 
chief shepherd of the newly enrolled holy precious flocks of the Lord, 
together with all the holy shepherds who surround you, and with the 
whole company of the Church, I determined to write to you a system- 
atic account of the foul heresy of those who are called Paulicians, and 
describe from where and how and in what way this apostasy in its 
madness originated. 


3. There are not two separate groups. The Paulicians are also 
Manichaeans,” who have added the foul heresy they discovered to the 
heresy of their predecessors, and have sunk in the same gulf of perdition. 
For even if, as the Paulicians themselves say, they do not share the 
licentiousness of the Manichaeans, they are careful guardians of their 
heresies. 


L The text of PS is addressed to the archbishop of Bulgaria, whose name is not given. 
The first Orthodox archbishop was appointed after the baptism of Khan Boris in 864 
(Theoph. Cont. v.96, Bonn. p. 342). The first archbishop was in post by 870; see 
Lemerle, *L'Histoire des Pauliciens d'Asie Mineure p. 21 for the dated epitaph of a 
member of his suite. 

2 The use of the term ‘Manichaean’ to describe all Christian dissidents who held dualist 
views (and some, like Iconoclasts, who did not) is commonplace in Byzantine anti- 
heretical writing and central to the arguments of PS. 
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4. I have been obliged to do this, since I was among them on an 
imperial commission at the beginning of the reign of the autocrator 
Basil, our great emperor, appointed by God . . . who piously and rever- 
ently held the sceptre of the Romans... and continued to hold it 
through many revolutions of years together with his holy sons, crowned 
by God, our emperors . . . My task concerned an exchange of prisoners, 
which was successful in the time of, and by the favour of, their holy 
reign. | 

5. I spent some time on this same commission among the Paulicians in 
Tefrice,' and often conversed with them, and indeed I also made careful 
enquiries about them from the orthodox who lived there. Again, I had 
heard these blasphemers babbling that they intended to send some of 
their number to the country of Bulgaria to detach some from the 
orthodox faith and to bring them over to their own foul heresy. They 
were emboldened by the fact that the divine preaching had just begun, 
and thought that they would be able easily to sow their own tares in the 
pure and guileless wheat. These unholy people often do this, and eagerly 
accept many blows and dangers in order to share their personal plague 
with those they meet. So then I arrived at this solution. 


6. Worthless, devoid of all virtue as I am, I entrust what I have diligently 
found out in the interests of the security of many to you, honoured 
fellow-bishops . . . 


PROLOGUE: PETER TO THE ARCHBISHOP 
OF BULGARIA 


7. The presence of light scatters darkness, and the DNE of shep- 
herds chases off groups of bandits and wild beasts . 


10. The best plan for the simple is this, to avoid these corrupt people, 
and not be disgusted, nor try to answer their enquiries, but be silent 
when they make enquiry, and, if possible, run away from private audi- 
ence with them, as if they were snakes. Such a person gains and from 
talking to them. 


11. This is why they talk to ordinary people, to... tear to pieces holy 
and divine MEE when there is no one who can oppose them 
sosya 


3 Basil I (867-86).. 
4 Otherwise known as Tibrice (see map). For the border wars of the period see [6] and 
our Introduction, pp. 19-22. 


67 


CHRISTIAN DUALIST HERESIES 


12. So it is best for an ordinary person to recognize them, but not to 
talk to them, in case the inexperienced should endanger themselves by 
conversing with them. It is difficult for the simple not to be swept away 
by them, as they quote all the sayings of the Gospel and the Apostle in 
conversation, and their craft is only recognized by those who are very 
familiar with holy scripture. 


` 13. When they talk to anyone in authority, these foul people pretend to 
have an excellent character and deceitfully affirm and declare all the 
doctrines of orthodox Christians. 


14. By an improper use of allegory, and in ignorance, they are able to 
say that they confess the Holy Trinity and to anathematize those who do 
not. 


15. They say, although in an impious and ungodly manner, that our 
Lord and God became man in a virgin, and anathematize those who do 
not. And all the particulars of the incarnation of the Lord they admit, 
saying one thing with their mouth, another in their heart, and they 
anathematize enthusiastically Mani and all the foul heretics of his party," 
and Paul of Samosata.° 


16. They have other much worse teachers and leaders of their evil, as 
will soon be shown. In a word, like an octopus or a chameleon, they 
change both manner and appearance to suit the occasion, to catch some 
of the witless. When someone pays attention to their nonsense, then they. 
show him a little of their mysteries . . . 


18. The serpent, the father of evil... by his own counsel separated 
from God his precious creature man, and... enslaved man with his 
consent, and sold him to sin. God alone allowed this because of sin, and - 
allowed the souls of men to be kept prisoner in Hades until the appear- 
ance in flesh of the son of God, our lord and God Jesus Christ, who is 
one of the Holy Trinity . . 


5 See the abjuration formula below [11(c)], section 17. 

6 Paul of Samosata (Bishop of Antioch c. 260—68) was accused of teaching a version of 
the Adoptionist heresy, that Jesus was born a man, but became the son of God by 
adoption at his baptism. Despite the similarity of name and their apparent connection 
with Samosata, Paulicians did not share this view; contra, see Garsoian, The Paulician 
heresy. 

7 PS here sets out orthodox teaching, that the devil (identified with the serpent of Gen. 
2.5) caused man to sin, and held the souls of the dead captive in Hell, until the 
righteous were released by Christ, who descended into Hell after the crucifixion 
(1 Pet. 3.19). 
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20. The only-begotten Son and Word of God . . . in His ineffable love 
for men, determined to restore once again mankind whom He had 
formed from earth . . . He humbled Himself with the Father's approval 
and the co-operation of the Holy Spirit, and took flesh from the Blessed 
Virgin, which was given a rational and spiritual soul and became man. 

.He did not change what He is, for He is immutable, but took on 
what He was not, for He loves mankind. Passing through the Blessed 
Virgin, He left her once more intact, adorned with the light of her 
virginity and glorious within, as the prophet says [Ps. 45/44.14]. It is of 
her virgin seals that all the prophets long ago made paradoxical procla- 
mations, and proclaimed her glory with foreseeing eye . . À 


22. No one should think that the evidence which concerns Mary, ever- 
virgin, the mother of God, has just been introduced without good 
reason. For the enemies of truth teach that she gave birth to God in 
appearance and not in reality, and have the ridiculous idea that after the 
divine birth she had other sons from Joseph; they do not accept the 
evidence of the prophets concerning her, as will be made clear in more 
detail later. 


23. They claim that they follow the words of the holy Gospel and of the 
Apostle, but the fools craftily and untruthfully conceal the wolf under the 
sheepskin, although the pages of both the Gospel and the Apostle con- 
tinually cite the evidence of the prophets, and reveal that they are 
trustworthy witnesses who revealed everything faithfully in advance, and 
bear witness to the truth. The prophets rouse their hearers to see clearly 
and think clearly, so that they may not miss the truth when it arrives, as 
if they were branded with the letters of their prophecy, and make their 
actions a base for contemplation . . .'^ 


25. From the time when our God and saviour Jesus Christ appeared on 
earth and lived among us men, all idolatry vanished, and true knowledge 
of God covered the earth like a flood... 


8 PS states the orthodox view that Jesus had a human body (which Paulicians denied), 
and was born of the Virgin Mary. He claims that the NT teaching about this is 
confirmed by OT prophecies, of which he cites four. Paulicians did not accept the 
OT. 

9 The brothers of Jesus are mentioned in Matt.12. 40-42, Mark 3.31, Luke. 8.21; the 
sisters in Mark 6.3, Some early church writers believed that they were the children of 
Mary and Joseph, but this opinion came to be frowned on by orthodox opinion. See 
Graef, Mary, I, pp. 42, 70-71. 

10 Paulicians rejected the OT, while accepting most T the NT as divinely inspired; yet 
NT writers cite OT prophets as evidence that the life of Jesus fulfils the law and the 
prophecies. PS is careful to identify this weakness in their position; see chapter 41. 
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26. Once the cross had been planted on earth and the bread of life for 
love of man came down from heaven together with the divinity — not 
that His body came down from heaven, He took that from earth with the 
same capacity for feeling as we have — and was raised upon the wood of 
the cross and watered the earth with the streams of His divine blood, He 
made it breathe out a sweet smell. Fertilized by the hallowing of His 
precious blood and water, it blossomed. with différent sorts of sweet- 
smelling spiritual flowers, as it still does." 


27. So the wood is venerated though which the gift of salvation came to 
mankind, and through which the enemy, the source of evil, was cast 
down to the ground and received a mortal blow. There is no other 
symbol of Christ's passion, through which so many miracles have hap- 
pened, as through the venerable and life-giving cross of the Lord; the 
dead were raised even before the descent of our Lord and God to Hades. 
Then the curtain was torn and the earth quaked, the sun was darkened 
and then regained its light, revealing by the one the moonless darkness 
of the Jews, by the other foretelling the glory of the resurrection, and 
finally the deliverance of all the souls that were held in Hades (which 
took place when our Lord and God appeared to them) and the dissolu- 
tion of Hades, so that it no longer holds the souls of those who fall asleep 
in the Lord." 


28. The unequalled power of the holy cross performed all these 
awe-inspiring wonders by the power of Him who was nailed to it, Christ 
our God. Let them be ashamed and turned backward and destroyed; 
those who do not admit its glory and do not venerate it with undoubting 
faith as the invincible trophy given by God. 


29. The devil, that envious and evil hater of good, when once his head 
had been smitten and his heart pierced by the spear of the cross, could 
no longer carry out his abominable desires openly as he had before; but 
secretly he made the souls of some wretches frantic and deceived their 
minds ‘through the pretensions of liars whose consciences are seared’ [1 
Tim, 4.2]; who deserve to be the fuel of the fire that is not quenched 
along with him. 


11 In flowery language PS emphasizes the importance of the cross to orthodox Chris- 
tians; the image is that of a tree bearing the fruits of the spirit. 

12 It was believed that the empress Helena, wife of Constantine the Great, discovered 
the True Cross in Jerusalem before the emperor’s death in 327; part of it was kept in 
Constantinople and greatly revered. For the miraculous powers attributed to it, see 
Drijvers, Helena Augusta, pp. 147-80; for the resurrection of the dead after the cruci- 
fixion see Matt. 27.52-3. 
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30. The Lord, who is... superlatively good, did not abandon His ac- 
customed benefits to His precious creation, man, but first ‘appointed in 
the Church apostles’ [1 Cor. 12.28] as eyewitnesses and ministers to 
announce clearly His descent in the flesh and His unlimited power, to 
give a true account of the evidences of His divinity, men who would not 

be ashamed of the bodily sufferings of Christ, nor claim that the miracles 
. were a fraud, but would everywhere be concerned for the truth and 
declare the economy of the incarnation of the Word of God. 'Second, 
prophets’ [1 Cor. 12.28], who would cut off at the root secret and 
unhallowed emotions by the sword of the Holy Spirit, and plant the 
healthy strong shoots of virtue. “Third, teachers’ [1 Cor. 12.28] to assist 
the others and give clearer explanations of what they said and did. 


31. By their holy doctrines the whole Christian Church has been estab- 
lished of old, and is established still; destructive heresies, ‘the gates of 
Hell’, have never prevailed over it, ^ and do not now, as you well know, 
and as divine revelation promised. The waves ofthe verbosity of heretics 
always dissolve into froth. Whenever the various heresiarchs have taken 
on cach of the champions of orthodoxy, the darkness of heresy has been 
defeated by the light of truth, and the Church of God has remained 
undisturbed . . . | l 


33. This filthy, darkened, divisive, foul and corrupting heresy of the 
Manichaeans is persecuted by all nations because it is poisonous and full 
of all kinds of filth, which they venerate and worship in the most 
profound silence. For this is what they are most concerned about, that 
their rites and heresies should not be shared with their nearest neigh- 
bours, far less with those who are strangers to them, but only with those 
few whom they perceive to be more perfect in impiety. A few years ago 
it gained force and was taught by the forces of rebellion, and confirmed 
under the errant guidance of Satan, the originator of evil; it conceived. 
and gave birth to the apostasy which is his forerunner, revealing other 
incarnate demons together with their leader, the devil. 


34. No one should doubt that they are demons: all those words and acts 
which demons do not dare to commit, they do and say against almighty 
God and all mankind, without shame or blushing. It is obvious that these 
corrupt hypocrites keep themselves from mixing with men because of 
their extremes of evil-doing, and live in lonely places as demons do, and 
utter strange and exotic blasphemies, claiming that they have based 
them on the words of the holy gospel and the Apostle. 


13 Matt. 16.18. 
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35. Now as I begin my account, I shall explain what this heresy is, when 
and where it came from, making a list of numbered headings, briefly, so 
that it is easy to remember. Then later, after giving an account of them, 
I shall, with God's help, attack them in hand-to-hand combat, and will 
set out the scriptural proofs and evidence for every point, drawn up in 
parallel array. 


36. The first mark of identification is that they confess two principles, an 
evil one and a good one; one who is the maker of this world and has 
power over it, the other has power over the world to come." 


37. It is often noticeable that when they are at leisure and one is talking 
politely to someone, they will say, regardless of the other person's rank, 
"Tell me, what is it that divides us from the Romans?' (they call them- 
selves Christians, and they call us who are truly named from Christ our 
true God, Romans). They are trying to exchange for a tribal name the 
Lord in whom we, the real Christians, take more pride than in all the . 
precious stones that there are in the whole world... 


38. Paulicians say that this is what divides us, that they say that the 
maker of the cosmos is one god, and that another god, whom they call 
the heavenly father, has no power in this cosmos but does in the age to 
come, whereas we confess that there is one same God, creator of all, 
Lord of all, all-powerful. They say to us, ‘You believe in the maker of the 
cosmos, we believe in him of whom the Lord speaks in the gospels (John 


5.37), saying, “You have not heard his voice nor seen his face”’; they are 
talking empty nonsense, as will be shown later. 


39. Second, the glorious ever-virgin mother of God is not even counted 
(in their hostility) among the bare number of good human beings. They 
say that the Lord was not born of her, but brought His body from 
heaven, and that after the birth of the Lord she had other children from 
Joseph. 


40. Third, they refuse to accept the divine and awe-inspiring mystery of 
the body and blood of the Lord.'? Not only that, but they think they can 
persuade others about this, saying that it was not bread and wine that 


14 The parallel passage in the version of Photius, chapter 18 (7 & M 4 (1970), p. 125, 
line 37) says: ‘But some of them attribute to him lordship over heaven but not over 
what it surrounds.’ 

15 ‘Romans’; this term was used by the Byzantines to describe themselves as citizens of 
the empire, but the Paulicians used it as a religious description of those who held the 

. faith of the Roman Empire rather than the true (Paulician) faith. 

16 ie. the Eucharist. The Orthodox Church believed in the real presence of Christ in the 
eucharistic elements. 
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the Lord gave to his disciples at the supper, but that symbolically he gave 
them his words as bread and wine. 


41. Fourth, they do not accept the image, power and operation of the 
precious life-giving cross, but heap it with a thousand insults. Yet de- 
mons who see it merely drawn in the air flee trembling, with their leader 


the devil. 


42. Fifth, they do not accept any book of the Old Testament, calling the 
prophets cheats and brigands, as will be shown at more length later, in 
its proper place. They accept only the four holy gospels and the fourteen 
epistles of St Paul, the catholic epistle of James, the three epistles of St 
John, that of St Jude and the Acts of the Apostles, using the same text as 
we do.” 


43. They also have cursed TM of their leader Sergius, full of impiety 
and arrogance. | 


44. They do not accept the two catholic epistles of the great and com- 
plete founder of the Church, the keybearer of the kingdom of heaven, 
Peter, the first of the apostles; they are hostile to him and heap him with 
a thousand insults and opprobrium, for some reason or other which I do 
not know. Perhaps, I suspect, and I have often said it to their face, 
because he prophesied what the future characteristics of their impious 
evil would be. The blessed apostle says in his second epistle [2 Peter 
3.13-16]. ‘And so, beloved, expecting all these things [obviously at the 
second coming of the Lord] be zealous to be found by him without spot 
or blemish and at peace. And count the forbearance of our Lord as 
salvation. So also our beloved brother Paul wrote to you according to 
the wisdom given him, speaking of this as he does in all his letters. There 
are some things in them hard to understand, which the ignorant and 
unstable twist to their own destruction.’ This is the blame which is 
attached to the apostle, but it is in truth an encomium, because it is a 
prophecy which has been fulfilled without any rhetorical elaboration.” 


17 In the margin there is a note in a late eleventh- or early twelfth-century script: *I do 
not know if those then made use of the epistle of James and the Acts of the Apostles. 
Those of the present day only use the gospels, especially that of Luke, and the fourteen 
epistles of St Paul; in addition they have another epistle, that written to the 
Laodiceans.' The Epistle to the Laodiceans is mentioned in Timotheus of Constanti- 
nople, De receptione haereticarum (PG 86.21C). The version which survives bearing this 
title is known only in Latin and is a cento of passages from authentic Pauline epistles 
(NTA IL, 128-32) 

18 It appears that the Paulicians claimed that they rejected the epistles of St Peter 
because they criticized those of St Paul. PS argues that the real reason was that the 
epistles of Peter were a warning against misinterpretations of St Paul, such as those 
which he thought the Paulicians were ras of. 
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45. Sixth, they turn away from the elders [4f. presbyters] of the Church. 
They say that the elders conspired against the Lord and so they ought 
not to name them, avoiding even the very name." I will speak of this 
later more clearly in a detailed examination of each point . . 


46. Now it is time to make a beginning of historical notes. I shall begin 
by setting out what the blessed Cyril said in his catecheses and add the 
information q recently sers so that the enquiry may be more 
detailed . i 


78. Socrates the Scholastic, who wrote a history of the Church, gives a 
brief account of what concerns Scythianus, Terebinthus, also known as 
Bouddas, and Manes, and agrees in every way with our great father 
Cyril. 

79. The successors who followed them, unable to withstand these refu- 
tations and also eager to disguise their evil, devised a wily plan; 
_ they rejected the impious Manichean books already mentioned” and 
taught the main theme to one another generation to generation, by 
tradition. 


80. Moreover they held this as doctrine, that they may not read any 
other books at all except the Gospel and the holy book of the Apostle. 
Their reason for doing so is this, so that by the absence of Manichaean 
books and of the old books which are ours, by continual reading of the 
Gospel and the Apostolic book they might have a plausible pretext to 
attack the truth and deceive the unlearned and simple, saying that they 
had received their corrupt heresy from Christ and from the teaching of 
the preacher of the orthodox faith, the apostle Paul. 


81. They try to hide the most central part of their error by the sweet- 
smelling and worshipful name of Christ, like a wolf in sheep’s clothing. 
Recognizing these books alone, they can pervert the interpretation to 
their own intent, but not the other holy writings. So they reject the books 
of the Old Testament, as I said, because of the refutations which they 


19 The Greek word fresbuteros means both ‘elder’ and ‘priest’. ‘Elders’ are frequently 
mentioned in the gospels as opponents of Jesus, e.g. Matt. 27.1. 

20 The next thirty-two sections are a citation of the catechetical works of St Cyril 
of Jerusalem directed against Manichaeans. They have no relevance to the 
Paulicians. 

21 Socrates (c. 380—439) was an ecclesiastical historian. The heretics named here are 
listed by Cyril as precursors of Mani. They are also to be found listed in an anathema 
formula (see [10], section 11). 

22 Also listed by Cyril. There were four fundamental Manichaean texts, the Gospel of 
Mani, the Book of Mysteries, the Treasure of Life and the Kephalaia. 
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contain, and those of our inspired fathers," for fear that they may lead 
their kingdom of evil bound in triumph and everyone flee from them as 
from a fire. In our concern to triumph over this even more, I will set 
down evidence from another book to confirm even more the faith of 
those who come upon it.” 


84. Some of the disciples of Mani came to Samosata in Armenia, and 
there sowed the tares of the evil one and deceived many of the Armen- 
ians there. After some years the root of the evil seed grew and shared its 
deadly fruit with many, reaching as far as Phanaroia.” 


85. A woman from Samosata named Callinice had two sons, Paul and 
John. The viper mother reared these two snakes and taught them the 
corrupt heresy and sent them out of Samosata as preachers of error. 


86. They reached the neighbourhood of Phanaroia and came to a 
village. Finding the inhabitants ignorant and unstable [2 Peter 3.11], 
they sowed the poison of evil and the malignant tares of the enemy. So 
to this day the village is called Episparis [‘seed-bed’],”° while the heresy 
took its name from its preachers. From that time instead of Manichaeans 
they were called Paulicians. 


87. Our most orthodox and pious emperors, inspired with divine zeal 
that this plague might not spread further and infect many of us, have 
killed the Manichaeans they found in the Roman Empire, wherever and 
whenever they were found, in accordance with the Lord's saying in the 
Gospel, "Those who did not want me to reign over them, bring them 
here and slay them before me’ [Luke 19.27]." 


88. So there have been many enemies of the Church of God at different 
times, and many sorts of victories have always been won by his grace. 
The devil, hater of God and ‘inventor of evil’ [Rom. 1.30], as is natural 
for one who is a fearsome and merciless enemy, having emptied his 
quiver in earlier heresies to no effect, shot his most lethal bolt at men in 
recent times, since he was permitted by the God of all things to perform 


23 Orthodox Christians ascribed high authority to the writings of theologians such as St 
Basil, St Gregory and St John Chrysostom in their understanding of the Christian 
faith. 

24 Chapter 82 is a citation from Epiphanius of Cyprus (c. 315-403) on the death of 
Mani. 

25 Phanaroia (see Strabo 12.3. 15, 30) is the fertile plain of the R. Iris. See map. 

26 This village is not otherwise known. The name suggests wordplay on the image of the 
devil as the evil sower who plants weeds in the corn. 

27 Legislation against Manichaeans was first enacted by the (pagan) emperor Diocletian 
in 297, and frequently confirmed thereafter. 
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all these wicked acts near the end of the ages, not in secret but openly, 
in accordance with the inspired and most holy sayings which say that 
antichrist, inspired by the devil, will perform signs 'so as to lead astray, 
if possible, even the elect’ [Matt. 24.24]. 


90. The long-hidden lethal poisons of the corrupt Paulicians, which 
were unseen by almost all men, are now openly led in triumph by the 
sleepless prayers, the unwearied concern, the divinely given vigilance 
and skilful shepherding of our great, orthodox and peace-loving 

emperors . . . | 


93. How this foul heresy originated we have already explained in our 
detailed exposition, in which we spoke of Mani and the rest, of Paul of 
Samosata, the son of Callinice the Manichaean, and his brother John. 
Nevertheless, these of whom we gave a description, though they added 
some empty words to earlier heresies, as was shown in our account, were 
true disciples of the heresiarchs who had preceded them, as I showed in 
detail. Now something must be said about those who have recently 
appeared, on whom the Paulicians base themselves and whom they 
claim as their teachers. 


94. In the days of the emperor Constantine, grandson” of Heraclius, 
there was born in the territory of Samosata in Armenia an Armenian 
named Constantine, in a village called Mananalis," a village which even 
now rears Manichaeans. | 


95. This man entertained in his house for some time a certain deacon, 
‘a prisoner who was returning to his own country from Syria and came 
first to Mananalis. All this we found by careful enquiry. The prisoner 
was bringing back from Syria two books, one of the holy Gospel and the 
other of the Apostle, which he presented to Constantine in return for his 
hospitality. 


96. When he had received the two bodie that of the Gospel and of the 
Apostle, and realised that his heresy was unlawful and hateful and was 
hated and avoided by everyone because of the blasphemies and shame- 
ful acts it contained, he determined to give a new face to the evil. He 
determined, through the power of the devil, that no other book at all 
should be read than the Gospel and the Apostle, to conceal the harm 


28 Since Constantine III, the son of Heraclius, only reigned for a few months in 641, this 
passage probably refers to Heraclius' grandson Constans II (64 1-68). 

29 See map. There is confusion in the sources between Samosata in N. Syria and 
Arsamosata/Asmosata some 200km. NE on the R. Murad. For the location of 
Mananalis see Bryer, ‘Excursus on Mananalis’. 
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done by the evil, as those who give fatal poison to drink disguise it with 
honey. 


97. He took the origin of every blasphemy from the Manichaean books 
already mentioned, and was able through the co-operation of the devil 
to twist the thoughts of the Gospel and the Apostle to his own opinion in 
his interpretation. He rejected the books of the Manichaeans . . . espe- 
cially since he saw that many had died by the sword because of them. 


98. For our most holy and orthodox and truly Christian emperors, 
in addition to all their most excellent decrees, have enacted that 
Manichaeans and Montanists" should be punished by the sword, and 
that their books, if found, should be burnt; and that if anyone should be 
found concealing them, he should be sentenced to death and his posses- 
sions be confiscated to the public treasury.” 


99. To ensnare and totally destroy his disciples and make what he had 
to say more acceptable Constantine, the disciple of Mani, resolved 
to abandon the blasphemies of Valentinus" and his fabulous stories, 
the thirty aeons, I mean, and gods, and also the fabulous myth of 
Courbricus about rain. Courbricus said that rain originated from the 
sweat of a handsome young man who was chasing a girl." Constantine 
rejected these and some other stories as being difficult to accept, not 
because he drew back from the height of evil, but to attract many to 
himself. He accepted the shamelessness and foulness and the evil- 
smelling mire of Basilides the mis-named" and of all the rest, and 
revealed himself as a new guide to the path of destruction. 


100. For this reason the present-day disciples of Mani, knowing nothing 
of all this play-acting, willingly anathematize Scythianus, Bouddas and 
Mani, who were the chief guides of this evil.” 


101. So then this Constantine, also known as Salo-anous,” left 
Mananalis and went to live in Cibossa, a kastron of Colonea," saying that 


30 See note 63 below. 

31 Ecloga of Leo III (issued in 726, and so not in force in the Heraclian period), tit-xvii.5. 
For the implementation, see below chapter 114. 

32 Valentinus of Alexandria (second century AD) was a celebrated Gnostic who orig- 
inated one of the most elaborate Gnostic religious systems. 

33 According to Cyril of Jerusalem (see note 20), Courbricus was the name originally 
given to Mani. 

34 Basilides (also second century AD) was another Gnostic; the name means ‘kingly’, 
hence the wordplay in the text. 

35 Despite what is said here, these names are included in anathema formulae, see [10]. 

36 A derogatory parody of the name Silvanus. 

37 See map for Colonea, the theme capital and ecclesiastical metropolis; Cibossa is not 
otherwise known. 
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he was the Silvanus mentioned in the letters of the apostle whom Paul 
sent as a faithful disciple to Macedonia. He used to show his disciples 
the book of the apostle which he had got from the deacon, the prisoner 
already mentioned, saying, ‘You are the Macedonians and I am 
Silvanus sent to you by Paul.’ This he said 600 years after the martyr- 
dom of St Paul, in the reign of Constantine, the grandson of Heraclius, 
as I said before. 


102. He spent twenty-seven years there, and led many of the local 
inhabitants astray, and ended his life in a manner worthy of it. 


103. For the emperor, having heard about him 1n some way or other, 
sent an imperial envoy called Symeon, with instructions to have the 
. worker of evil stoned and his disciples handed over to the Church of God 
for conversion, on the grounds that they had been led astray through 
ignorance, and for correction if they still remained unconverted. All this 
took place. 


104. Symeon arrived, took as his companion one of the local archens, 
named Typhon, and going to the place, gathered them all together and 
took them to the south of the kastron of Colonea. There he made the 
wretch stand with his disciples facing him, and ordered them to stone 
him. They picked up the stones, and dropping their hands as if to their 
girdles, they threw the stones behind them, so as not to hit their teacher, 
whom they believed had been sent to them by God. Now this Salo-anous 
had some time previously adopted a certain Justus and taught him the 
Manichaean heresy. He now received from him a fitting reward for his 
education and teaching. On orders from the imperial official, Justus 
picked up a stone, hit him like a second Goliath, and killed 
him... Because of the stones thrown there, the place is called Soros 
(Heap?) to this day. 

106. In accordance with the imperial order, Symeon handed over 
Constantine's disciples to the Church of God for conversion. But they 
remained unconverted, preferring to die in their own vice than by 
repentance to obtain forgiveness from God and eternal salvation. 
Symeon, who had conducted their trial, a man ignorant of divine learn- 
ing and rather weak in intelligence, became a disciple of this fatal heresy. 


107. He was recalled to the emperor and stayed for three years in 
Constantinople, living privately, and was completely taken over by the 


38 In the RSV the names Silas and Silvanus are distinct. Acts 18.5 links Silas and 
Macedonia; for Silvanus see 2 Cor. 1.19, | Thess. 1.1. 
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devil. He abandoned everything and ran away secretly, and came to 
the aforesaid Cibossa. There he gathered together the disciples of 
Constantine and became his successor in the heresy. To give himself a 
better name he acted like his predecessors, calling himself Titus. 


108. I will not call him Titus, for he was not the imitator of Titus whom 
Paul ordained as bishop in Crete,” but Ketos (‘whale’), He was like the 
whale of the sea which lurks in the water. For of the sea-whale men say 
that it is called the shield-tortoise. In size it is like an island and has a 
deep voice. In ignorance sailors put down anchors upon it and driving in 
pegs, tie up their ships. When they light fires upon it, the beast feels the 
heat and immediately dives and plunges them all to the depths." 


109. So it was with this man. All those who knew nothing of the extent 
of his wickedness and who did not avoid, but rather obeyed his deep 
voice and placed in him the anchor of their hopes, all those did he 

whelm through fire to the depths of Hades... | 


110. He stayed there three years and deceived many. Later a dispute 
occurred, and there were many arguments between Justus... the one 
who killed Constantine by throwing a rock, and Symeon nicknamed 
the whale, about the saying of St Paul in the letter to the Colossians 
which goes: ‘For in Him all things were created in heaven and on 
earth, visible and invisible, whether thrones or dominions or principali- 
ties or authorities. All things were created through Him and for Him; 
He is before everything and in Him all things hold together’ [Col. 1.16— 
17]. Although Justus insisted, saying, “Let us not deceive the people, 
and in ignorance destroy their souls, by teaching something other 
than the words of the apostle. We shall have to pay for their souls at 
the terrifying judgement, Symeon did not agree; he persisted in 
twisting and perverting the sense of the words this way and that, as was 
his habit. 


111. So there was a great quarrel between Justus and Symeon, and 
Justus went to the bishop of Colonea and, in his desire to understand the 
sense of the words of the apostle, told the bishop all about himself and 
the rest of those who accompanied him, and their teaching. Without ` 
delay the bishop informed the emperor Justinian (the one who suc- 
ceeded Heraclius)" about this. When the emperor found out, he ordered 


39 Titus 1.5. 

40 The story of the whale becomes a commonplace in anti-heretical writings. For the 
original version of the story see Physiologus, no. 31, pp. 45-6. | 

41 Justinian II (685-93). 
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them all together to be brought to judgement, and that those who 
persisted in error should be burnt, as happened. A great pyre was 
constructed near Soros, and they were all burnt. 


112. One of them, named Paul, an Armenian by race, had two sons, 
named Gegnesius and Theodorus. He ran away with them and came to 
Episparis, which I have already described in the detailed account, when 
I spoke of Paul and John, the sons of Callinice; the Paul from whom they 
were named Paulicians rather than Manichaeans." 


113. Paul then put forward his own son Gegnesius as teacher of athe- 
ism, and changed his name to Timotheus." There was a rift between the 
two brothers, that is Gegnesius and Theodorus, one saying that he had 
received the divine grace of the spirit, the other making this claim for 
himself. So they quarrelled among themselves and hated each other 
completely, and so the leaders of this abomination remained to the end 
of their lives. 


114. When the emperor heard all this (at the time it was Leo the 
Isaurian)" he sent for Gegnesius (who should be better called 
Thymotheus [‘the anger of God’]), and sent him to the patriarch of 
Constantinople.” | 


115. When the patriarch saw him, he said, ‘Why do you deny the 
orthodox faith?’ He replied, ‘Anathema to him who denies the orthodox 
faith.’ By orthodox faith he meant his own heresy. 


116. Then the patriarch said again, ‘Why do you not believe in and 
honour the precious cross?’ He said, ‘Anathema to him who does not 
worship and venerate the precious and life-giving cross.’ By ‘cross’, he 
meant Christ making a cross by holding out his arms. 


117. Again he asked him, ‘Why do you not worship and venerate the 
holy mother of God?’ He replied, ‘Anathema to him who does not 
venerate the all-holy mother of God; into her entered Our Lord Jesus 
Christ, and she is the mother of us all.’ He meant by this the Jerusalem 


42 See chapter 86. It is not clear in the Greek which Paul is intended as the eponym of 
the Paulicians. 

43 Timotheus/Timothy was a disciple of St Paul; see Acts 16.1. 

44 Leo MI (717-41). 

45 There were two patriarchs in the reign of Leo III, Germanus I (715-30) and 
Anastasius (730—54). Germanus was forced to resign in 730 because he refused to 
accept the emperor's iconoclast policy. Anastasius was an iconoclast supporter, and 
perhaps the more likely candidate for the interview recorded here, as he would have 
been less inclined to press the interrogation. 
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which is above, which Christ entered as forerunner on our behalf [Heb. 
6.20].^ 


118. Again the patriarch asked him, Why do you not partake of the 
stainless body and precious blood of Our Lord Jesus Christ, but dishon- 
our it? Thymotheus said, ‘Anathema to him who does not partake of the 
body and blood of Our Lord Jesus Christ, or who dishonours it', but he 
meant his sayings." 


119. Again, being asked about the Holy Catholic and Asostolic 
Church, he answered in the same way, meaning by Catholic Church the 
assemblies of Manichaeans. 


120. And about baptism similarly, he said that baptism was Our Lord 
Jesus Christ, and nothing else, because He said, ‘I am the living water." 


121. So Thymotheus twisted everything and anathematized it point by 
point, and so was considered guiltless of evil, and taking the emperor's 
sigillion" he went back to Episparis. There he gathered together all his 
disciples and fled with them, and came to the accursed town of 
Mananalis, from which had originated the Constantine I have already 
mentioned. 


122; He stayed there for some time and then ...he was struck by 
plague" and ended his life, having been leader of the impiety for thirty 
years in all. 


123. He had a son called Zacharias, and also a hired NEL whom . 
he had found lying by the roadside in swaddling-bands because he was 
the result of an unchaste and befouled union. For this is how unchaste 
women cast their offspring by the roadside, for fear of the consequences. 


124. When Gegnesius died, there was a schism among his disciples. 
Some followed Zacharias, and some Joseph the bastard, for that was his 
name. So there was great dissension between them, as in the earlier 
generation, and each of them was sure that he had received the grace of 


46. 'The council of Ephesus (431) declared that Mary was the Mother of God. Since the 
Paulicians did not believe that Christ had become man, they did not reverence her, 
but apparently understood references to her in the NT as relating to the heavenly 
Jerusalem, described by St Paul as ‘the mother of us all (Gal. 5.26). 

47 Paulicians understood Christ's words instituting the Eucharist in an allegorical sense; 
that He was giving his followers His words (as His body). 

48 Paulicians rejected baptism with water because water was part of the material crea- 
tion. They understood Christ's command to baptize as an allegorical reference to 
receiving Him spiritually. 

49 An imperial safe-conduct. 

50. Probably the great epidemic of 748. 
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the spirit, when they had rather received the power of the unclean spirit. 
Then Zacharias was angry because he might lose his paternal inherit- 
ance, and hitting Joseph the bastard senseless with a stone, he all but 
killed him. 


125. After some time each of them resolved to take his own disciples 
and move away from the place in secret. They had gone a short distance 
from the villages when the Saracens, suspecting that they were going to 
Romania,” tracked them down. When Zacharias saw the attack of the 
Saracens he abandoned his disciples and ran away by himself. The 
Saracens caught up with his disciples and slaughtered them. So 
Zacharias was blamed by the others as being a ‘hireling and not a 
` shepherd’ [John. 10.12]. 


126. Joseph the bastard, also called the senseless, having learnt this, 
turned his wagons towards Syria, and when the Saracens came up, he 
told them that he had come for pasture and cheese-making." The 
Saracens were convinced by this excuse, and leaving them without 
further harassment, withdrew. 


127. Joseph the senseless with all his followers took advantage of this 
opportunity, and escaped from that place. He came to Episparis, which 
has often been mentioned, and was warmly welcomed by the inhabit- 
ants. They all lit lamps and welcomed with great honour one worthy of 
all dishonour, as if he were a disciple of Christ. 


128. A God-fearing man, one of the local archons, named Krikoraches, 
heard of this and surrounded the house where the disciple of Mani was 
with many soldiers, and arrested his disciples, but Joseph escaped and 
ran off as a fugitive towards Phrygia, and leaving there, he settled in 
Antioch in Pisidia.” 

129. He too fought on behalf of evil for thirty years, and told his 
disciples he was Epaphroditus the disciple” of the apostle Paul, sent by 
him to them. I would more reasonably have called him Aphronetus. He 
was exceedingly lacking in education and judgement. Having made 


51 At this time Mananalis was evidently on the Arab side of the shifting Arab/Byzantine 
frontier. 

52 Compare the description of a Paulician unit in the capital as the ‘tagma of the 
herdsmen’ (Nicephorus the Patriarch, quoted in Garsoian, ‘Byzantine heresy’, p. 98, 
n. 56). 

53 This may be the incident described by Zonaras (PG 135,16B1—- C3). 

54 See Phil. 2.25. Aphronetus means ‘senseless’. 
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many liable to eternal punishment by his vicious evil-doing he, too, 
ended his life there in a place called Khortokopeium." 


130. While he was still alive, a woman disciple of his in Armenia, having 
had an adulterous relationship with a disciple of his, had a son, as =) 
say, ‘of the Hebrews’, Baanes the Foul, famous for vice. 


131. This Baanes succeded Aphronetus. He preserved the heresy safe 
which he had received from his predecessors, full of impurity, and led 
many of the insensate to complete destruction, p Becoming himself the 
instructor in evil. 


132. Not much later another opponent of truth appeared in the 
neigbourhood of the city of Tavium. Near there there is a village named _ 
Annia, where lived a man named Druinus.” He had a son named 
Sergius, the champion of the devil, Sergius who made many of the sheep 
wolves, and through them scattered the flock of Christ, Sergius the 
terrible wolf in sheep's clothing who skilfully pretended to be virtuous 
and so deceived many, Sergius the enemy of the cross of Christ, the 
voice of impiety, the insulter of the mother of God and of all the saints, 
Sergius the arch-adversary of the apostles of Christ, who hated the 
prophets and turned his back on holy scripture, wandering away into lies 
and fairy-tales; Sergius the hater of Christ, the enemy of the Church, the 
one who trampled underfoot the son of God, who 'treated the blood of 
the covenant as common blood and outraged the spirit of grace' [ Heb. 
10.29]. 


134. Sergius who called himself the Paraclete and Tychicus," and was 
adored by his own disciples as the holy spirit, Sergius the lover of 
darkness who called himself the star of daybreak . . . 


135. So, then, this Sergius, while still a young man, had a relationship 
with a woman who was a Manichaean, and being led astray by her, 
became the forerunner of antichrist. 


136. Some teachers of the most evil heresy were descended from 
Saracens, some from slaves, others were born from prostitution, and 
others took their error from women. 


55 The literal meaning of the name is ‘vegetable market’. The place is not otherwise 
known. 

56 See map for Tavium. Annia is not otherwise known. 

57 Mani also allegedly described himself as the Paraclete (Euodius, De fide contra 
Manichaeos (PG 42.1146), 24); for Tychicus see Eph. 6.21. 
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137. So that I may not seem to be accusing them for nothing, I will give 
a detailed account of him . . . 


138. When he was a young man, it happened that he entered into a 
. relationship with an immodest woman who belonged, it is said, to the 
Manichaean heresy. The devil’s disciple, in her cunning and corruption, 
said to him. ‘I hear of you, kyr Sergius, that you are practised in the 
knowledge of letters and education, and that in all ways you are a good 
man. Tell me then, why do you not read the holy gospels?” He was 
struck by her words, totally failing to recognize the hidden poison of evil 
in her, and said, ‘It is not right for laymen like me to read them, but only 
for priests.’ 


139. She said to him, ‘It is not as you suppose, “for God shows no 
partiality” [Rom. 2.11]. “The Lord desires all men to be saved and to 
come to the knowledge of the truth” [1 Tim. 2.4]. But since your priests . 
are “peddlers of the word of God” [2 Cor. 2.17] and conceal the 
mysteries of the gospel, that is why they do not read to you all that is 
written in them for you to hear, but read some parts and not others, so 
that you may not arrive at knowledge of the truth. 


140. For itis written that on that day some will say, *Lord, Lord, did we 
not cast out demons in your name and do many mighty works?" [Matt. 
7.22]. And the king will answer, “Truly I say to you, I do not know you” 
[Matt. 25.12]. Search therefore and see, is this not how it is written? And 
there are some to whom the Lord will say, “I do not know you”’ [Matt. 
7.23]. Foolishly, in his ignorance Sergius was embarrassed and silent. 


141. This is how the gospel saying should be interpreted: there are some 
even in our own day who live the life of Christ and seem to live piously, 
but who know how through incantation to put demons to flight fre- 
quently and to heal sickness and disease, just as long ago did the sons of 
Sceva or those who were called exorcists [Acts 19.13—14]. 


142. Even now there are people who act in this way and do not know 
that through incantation they are ruining their own salvation. They will 
cry out on that day, saying, ‘Lord, Lord, did we not cast out demons in 
your name and do many mighty works?', and in reply the Lord will say 
to them, “Truly I say to you, I never knew you.’ 


143. There are others who have undertaken a blameless and monastic 
life, but who have fallen into heresy from ignorance and lack of learning, 
and who for this reason will not attain the kingdom of heaven. So that 
on that day the just judge may owe them nothing, they receive in this life 
the gifts of healing, so that when they cry out, ‘Lord, Lord, did we not do 
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many mighty works in your name?’, they will hear, ‘Friend, I am doing 
you no wrong, you received what was yours in this life, now take it and 
go' [Matt. 20.13]. 


144. Sergius, who did not know this or anything like it, searched in 
the gospels, and finding written the words which the wretched woman 
had quoted, said to her, “Tell me, what did the Lord say these 
things about?’ For a time she did not answer, but then she added, 
‘Who was the Lord speaking of when he said, “Many will come from 
East and West and sit at table with Abraham and Isaac and Jacob in 
the kingdom of heaven, while the sons of the kingdom will be thrown 
into the outer darkness?” [Matt. 8.11-12]. Who are the sons of the 
kingdom?" 

145. He did not have the knowledge to say that they are the Israelites, 
‘to whom belong the adoption and the worship and the promises’ [Rom. 
9.4] ... but they were cast out because they crucified Him. - | 


146. So then the wretched Sergius, who did not know this, and thought 
that this Maenad was a guide to salvation, began to make careful 
enquiry of her about what she had already said. She [began] . . . to 
blaspheme against the saints in these words: ‘These sons of the kingdom 
are your saints, who put demons to flight and heal men's diseases, whom 
you honour as if they were gods, abandoning the living and deathless 
Lord. They will hear on that day from the lips of the just IEEE “I never 
knew you”’ [Matt. 7.23]. 


147. So she went through what is written in the gospels, twisting the 
sense of every sentence, as she realised he was following, and httle by 
little she made him a complete tool of the devil and herself sharpened a 
terrible weapon against M such as none of his predecessors had 
ever been. 


148. For some of those who appeared before him were exceptionally 
evil... nevertheless, they were obviously to be avoided by men and 
repulsive to all. For this reason few were led astray by them. 

149. But this man cast off their defilements and their many acts of 
shamelessness, and embraced all their blasphemies as saving doctrines; 
he craftily laid claim to virtues and the appearance of piety, hiding the 
wolf under the sheep's skin. Although he rejected the reality of piety, he 
seemed to the ignorant to appear an excellent guide to salvation . . . 


150. In this way until the present day these heretics deceive those who 
are not firmly based in the faith... 
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151. For until the heretics have led wretches to complete destruction, 
they do not reveal to them their great mystery, which is the denial of 
God.” | 


152. Sergius, the devil's champion, who had been taught her heresy 

by the destructive woman, came to think that all men who hold the 
pure and blameless faith of those who are truly Christian are liable 
to destruction. He was stirred by Satanic zeal, and became a new 
preacher of error. He called himself Tychicus, who is mentioned in the 
epistles of the apostle Paul," and said to everyone that he was the 
apostle's disciple and sent by him to preach — not the word of God, but 
lethal error. 


153. He went tirelessly round all the cities and districts in which 800 
years earlier the apostle had preached the word of God, and detached 
many from the orthodox faith and brought them to the devil, as he 
himself claims in one of his epistles: ‘From East to West, from North to 
South I have run, preaching Christ's gospel, weighed down to my 
knees.’ 


154. For all the thirty-four years that he was leader, from the reign of 
the Augusta Irene to that of the emperor Theophilus,” he established 
the apostasy which still survives, which the apostle Paul foretold to the 
Thessalonians [2 Thess. 2.3], through which he harmed a great part of 
the Church of Christ. Some he estranged from this temporal life by 
alienating them from their families and bringing them to death before 
their time, while those who followed him he deprived of eternal life by 
his abomination. He made many married couples divorce, and fouled 
their beds with his disciples; he tore many infants from their mothers’ 
breast through his disciples, killed some and deprived others of parents; 
alienating them from the living God (who delivered them through His 
own blood), he sold them to the Saracens.”' 


155. He separated many good-looking young men and women, only 
children, from their parents, and sold them into slavery among 
the barbarians; he divided many brothers and sisters from their 
kinsfolk and those who were dear to them, and exiling them from their 


58 The claim made here that Paulicians had an ‘inner’ teaching is not known from other 
sources, though it is frequently alleged against Bogomils and Cathars. 
59 See note 57 above 
60 Irene, 797—802; Theophilus, 829-42. The date of Sergius’ death is given below, 
| chapter 181, as 834/5. 
61 Paulician communities profited from their position in the borderlands between the 
Byzantine Empire and the arab emirs. See [6] and Introduction. 
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own land, sent them into an alien country; their tears and laments 
reached the vault of heaven. Through his own disciples he destroyed 
many monks and nuns who had vowed their virginity to Christ, and 
alienating them from the monastic life, he made them strangers to God. 
He made many priests and Levites apostasize from the orthodox faith 
and transformed them from sheep into man-eating wild beasts. He 
caused many to die in bonds and in prison, and others who had been 
rich he made paupers. 


156. So the one who is responsible for all these great aik should be 
worshipped as the Paraclete, should he? For his disciples pray in his 
name, saying, ‘May the prayer of the holy spirit be merciful to us.’ 


157. He said, ‘I am not responsible for these evils. I have often told 
them not to take Romans prisoner, but they did not obey me.’ How can 
you claim to be guiltless? If they did not obey you, why did you agree 
with a disobedient people whom you are not strong enough to control? 
Why did you stay with them until death? If you were teaching them to 
walk in the way of Christ, why did you not teach them this too, as the 
Lord said, ‘When they persecute you in one town, flee to the next’? 
[ Matt. 10.23]. 


158. I will convict you from your own words. You wrote this to the 
people at Colonea: “Having heard the reputation of your faith I remind 
. you that, just as the churches which preceded you had shepherds and 
teachers (he means Constantine and the rest), so you have received a 
shining torch, a star of daybreak, a guide to salvation, as it is written: “If 
your eye is sound, your whole body will be full of light”’ [Matt. 6.22]. 
Thrice-wretched, full of every sort of lawlessness! If, as you say, you are 
a disciple of Paul... how can you untruthfully call yourself the star of 
daybreak, the shining torch, the guide to salvation (you, who destroyed 
so many souls), the eye of the body of the Church of Christ, madman 
and crazy as you are? 


160. ... What sort of virtue of yours do they emulate, when you cry out, 
‘Be imitators of me, and hold fast the traditions which you received from 
me’? Look now, from your faith and teaching has grown the fruit of 
great impiety . 

161. A little later he says, ‘Let no one deceive you in any way. You have 
these promises from God, be confident. I have written to you, having 
confidence in your hearts, that I am the door-keeper, the good shepherd, 
the guide of the body of Christ, the light of the house of God, and Iam 
with you always to the close of the world [Matt. 28.20]. If I am absent 
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in the body, still I am present in the spirit. F or the rest, die be 
strong, and the God of peace will be with you.’ 


162. Enemy of truth, son of the devil, worker of every kind of wicked- 
ness, how dare you say such things, ‘making yourself equal to God’? 
[John 5.18]. 


163. Again he said, ‘Again I say that Paul established the church in 
Corinth, Silvanus and Titus the church in Macedonia.' By Macedonia 
he means the assembly at Cibossa, and calls Constantine and Symeon 
Silvanus and Titus. “Timotheus adorned the church of Achaea’. He says 
Achaea for Mananalis, and calls Gegnesius Timotheus, who was in 
reality Thymotheus. “The church of the Philippians was served by 
Epaphroditus' — he means Joseph the goatherd, born out of wedlock, 
who was really Aphronetus, and his disciples he calls Philippians. “The 
Church of the Laodiceans and the Ephesians together with that of the 
Colossians Tychicus taught.’ By Colossians he means the Argaoutes, by 
Ephesians the people of Mopsuestia, Laodiceans the dogs who live in the 
country of the dog [57. Cynochoritae]. He says of all these that the three 
are one, instructed by one man. Tychicus . ..” 


165. Tell me, you sycophant, attacker of truth, when Paul taught from 

Jerusalem to Illyricum and the areas round about, why did he establish 
only the Church of Corinth? If those whom you mention were Paul's 
disciples, how did he teach them and where were they, who were born 
eight hundred years later? . | 


166. You ask to be accepted by all as an apostle of Christ, saying to Leo 
the Montanist,” ‘As for you, give heed to yourself. Refrain from dividing 
the unwavering faith; what accusation do you bring against us? Have I 
claimed more than anyone or been haughty? You cannot say so; but if 
you do say so, your witness is not true. May I never hate you, but rather 
exhort you to accept shepherds and teachers just as you accept apostles 


62 For the places mentioned here, see map. Cynochoritae literally translated means 
"inhabitants of dog-country'. The use of the names of early Christian groups as titles 
for Paulician communities and those of the disciples of St Paul for their leaders is one 
of the strongest arguments for the view that they took their name from the apostle 
rather than from the various eponymous Pauls of the hostile orthodox tradition. See 
Introduction, pp. 7, 12. 

63 It is uncertain whether ‘Montanist’ here is a description or a simple surname. If the 
former, Leo is the latest known member of a sect which originated in the second 
century, and placed great emphasis on the role of the Holy Spirit and of prophecy. 
Although condemned by the Orthodox Church, Montanist communities persisted in 
Asia Minor; systematic persecution which resulted in mass suicides is recorded in 
721/2 in the reign of Leo III (Fheophanes, ed. de Boor, I, p. 401). 
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. and prophets, four in number, * so that you may not become the prey of 
. wild beasts.’ 


167. Elsewhere you said, “The first prostitution which we have inherited 
from Adam is a good work, but the second prostitution is more serious, 
about which it is said, “The immoral man sins against his own body” [1 
Cor. 6.18]. You go on to say, ‘We are the body of Christ; if anyone 
separates himself from the traditions of the body of Christ, that is, our 
traditions, he sins, because he takes the part of those who teach other- 
wise, and does not believe sound doctrine.’ 


168. Say, you champion of iniquity . . . how dared you nullify through 
your incontinent hardness of heart the Lord's words, when he spoke 
about adultery even through a glance, in which he says, ‘Everyone who 
looks at a woman lustfully has already committed adultery with her in 
his heart’, but you would insist on your own views, for the sake of the 
worthless good opinion of men, and in order to attract to you people of 
slave mentality, who have no self- control, saying that there is no other 
fornication than flight from you? . . 


169. So having collected these few of his blasphemies to condemn him 
and his oa let us proceed to demonstrate the worthless treasury of 
his heart . 


170. Let no one think that there are two different heresies, one taught 
by Sergius, the other by Mani; they are one and the same. When Sergius 
began to teach, since he wanted to attract many disciples and detach 
them from the Church of Christ, rather than have a few follow him, two 
and three times he stood face to face confronting Baanes, his corrupt 
fellow-disciple and fellow-initiate. Claiming piety, he began to attack 
him in the hearing of all, on the grounds not of belief, but the absurdity 
of his wicked acts. 


171. Baanes said to him, ‘You have appeared recently, you have never 
seen one of our teachers or stayed with him. I am a disciple of kyr 
Epaphroditus, and teach what he originally entrusted to me.’ | 


172. Sergius had been disgusted by the evil-smelling filth which Baanes 
taught, and shaming him to his face, split the heresy in two; the ones who 


64 Lemerle (7 & M 5, p. 120), following Gouillard, thinks that a reference to Eph. 4.11 
underlies this passage: ‘And his gifts were that some should be apostles, some pro- 
phets, some evangelists, some pastors and teachers.’ If we assume that the evangelists 
were originally included in Sergius’ letter, the number ‘four’ here is more easily 
explained. 
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stayed with Baanes were called Baniots, while he called the chops of 
Sergius Sergiots. 


173. After the death of sie his disciples were unable to bear the 
shame and reproach which they received from all sides, and began to kill 
the Baniots, to eliminate the shame of the Baniots from themselves. 


174, Then one named Theodotus, a synekdemos® of Sergius, said: “Let 
there be nothing between you and these men. We all had one faith until 
the revelation of our teacher.’ So they ceased from slaughter. 


175. The pious emperor Michael the abbot® and Leo, his successor,” 
seeing that this sort of heresy had defiled a large part of the Christians, 
sent out into all parts of the Roman Empire, ordering that those who 
were found involved in this foul heresy should be killed. 


176. The order of the emperor came to Armenia, to Thomas, the 
bishop of Neocaesarea, and Paracondacus, who was the exarch® So in 
obedience to the emperor’s order, they killed those whom they found, on 
the grounds that they deserved death and were the guides to destruction. 


177. Later some of Sergius’ disciples, the ones called Astatoi,” by craft 
and treachery assassinated the exarch, while the Cynochoritae killed 
Thomas the metropolitan. So the Astatoi fled to Melitene. 


178. The emir of the Saracens who were there was Monocherares. The 
Astatoi received Argaoun from him and settled there, and being gathered 
together m this way from all parts, they began to: make raids on 
Romania.” 


179. Sergius settled with his disciples in Argaoun for some time, but 
later by the judgement of God he was struck down with an axe, appro- 


65 For this title among Paulicians, see below, chapter 183. 

66 Michael 1 (811-13). 

67 Leo V (813-20). For systematic persecution of Paulicians at this time, see Theophanes 
(de Boor, I, pp. 494—5): “The most pious emperor [Michael], motivated by great zeal 
for God, proclaimed the death penalty against the Manichaeans — the present-day 
Paulicians — and the Athingani of Phrygia and Lycaonia. He was convinced by the 
arguments of the most holy patriarch Nicephorus and other pious men, despite other 
evil counsellors, who claimed their repentance, although it is impossible for those who 
are involved in heresy to repent.’ For contemporary criticism of this policy, see 
Theodore the Studite, [4]. 

68 For Neocaesarea see map. “Exarch’ in this context is the title of an official with 
oversight of monasteries (Photius, Récit, ed. Lemerle, 7 & M 4 (1970), 71, n. 58). 

69 Literally, the wanderers. For Melitene, see map. 

70 Monocherares is the Byzantine name of the emir known in Arab sources as Amr b. 
Abdullah al-aqta (‘the one-armed’), who conducted several daring and destructive 
raids into Byzantine territory. He was killed in battle in 863. For Argaoun, see map. 


90 


PETER OF SICILY'S HISTORY OF THE PAULICIANS 


priately for one who had cut the Church of God in half, and was thrown - 
into eternal fire. —— 


180. For Tzanion, who came from Castellon of Nicopolis,” found him 
in the mountains above Argaoun cutting planks, seized the axe from his 
hands, struck him and killed him. 


181. So the last and worst of all wild beasts was snatched from this life 
below, in the year from the foundation of the world 6343 [= ap 834/5]. 


182. His most intimate disciples were Michael and Canacharis and 
John Aoratus, the three false priests,” and Theodotus already men- 
tioned and Basileius and Zosimus and many others. 


183. So then these disciples of his, who were called by them synekdemoi, " 
being false priests, infected the whole people that were gathered together 
in Argaoun after the death of their teacher Sergius with his teachings 
and those of his predecessors; they were always of equal rank, but no . 
longer proclaimed one single teacher as their predecessors had done, but 
all were equal. They had subordinate false priests whom they called 


notaries. 14 


184. Now Carbeas appeared at this time and took his place at the head 
of this pernicious people; he increased their number so that there was no 
room for them in Argaoun, but they went and founded Tefrice” and 
lived there. So that at one and the same time he might escape the 
tyranny over them of the Agareni”® of Melitene, and also, imitating the 
demons completely in the avoidance of mankind, might be near both 
Armenia and Romania. 


185. So then he made those who obeyed him “bee to treaty and had 
them as collaborators in the capture of prisoners, and those who did not 
obey him he sold to the Saracens. He pillaged the mountains of Roma- 
nia towards Pontus." At the same time he prepared the place as a 
convenient refuge for those who were being killed in Romania on 
account of this heresy. This was not all; he also summoned to himself to 


71 Castellon usually means a fortified village, though here it seems to be used as a proper 
name. The place is not otherwise known, 

72 'The word used here is miereus, which appears to be a derogatory formation based on 
me (‘not’) and /uereus (‘priest’). 

73 synekdemoi means ‘companions in exile’, “companions on a journey’. Cf. 2 Cor. 8.19, 

74 Cf. the anathema formula [11(a)], section 15. 

75 Or Tefrice, see note 4 and map. 

76 Agareni means ‘the children of Hagar’ (Gen. 16.11), from whom, through her son 
Ishmael, the Arabs claimed descent. 

77 For the Pontic Alps see map. 
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the same place the greediest and most licentious and foolish people from 
the frontier areas near Tefrice, by promising freedom for their most - 
shameful feelings. So while he was still alive some of the false priests 
already mentioned ended their lives, but some were left. 


186. When he too had left life, the leadership of the destructive people 
was taken in turn by Chrysocheir, who was his nephew and son-in-law.” 


187. At that time I was in Tefrice, having been sent there in the imperial 
service to exchange some archons who were prisoners. This happened in 
the second year of Basil, Constantine and Leo, our great pious and just 
emperors.” . 


188. I spent a period of about nine months there, while Basileius and 
Zosimus, their polluted so-called synekdemot, were still alive. I made 
careful and precise enquiry about the matters aforesaid, and I have 
endeavoured to make them clear to everyone, at the divine order of our 
great holy and orthodox emperors, like a slave obeying with great fear, 
though humble and unworthy. | 


189. Enough of all this; about some of their more complete heresies an 
account will be given to you in what follows, if God extends his hand to 
me, unworthy. To Him be the glory, to Father, Son and Holy Spirit, the 
one true God, creator, upholder and ruler of all the visible and invisible 

creation to all eternity. Amen. | 


8. PETER THE HIGOUMENOS: 
AN ABRIDGEMENT OF PETER OF SICILY 


Unlike the description of Paulician beliefs and history attributed to Peter of 
Sicily (see [7] above) which survives in only one MS, this shorter version 
achieved a wide circulation. There are five MSS of the work as an independent 
treatise, and it also survives in the majority of the MSS of the chronicle of 
George Hamartolus (otherwise George the monk). One of the independent 
MSS, Parisinus gr. 852, attributes the work to ‘Peter, monk and Aigoumenos . For 
evidence that he and the author of the longer version [7], known as Peter of 
Sicily, are identical, see the introduction to that version, pp. 65—6. The transla- 


78 For the later battles between Chrysocheir and the Byzantine government see [9] 
below. 

79 869/70. Basil became emperor in 867; his son Constantine became co-emperor 
between November 867 and February 868; he died in 879. Leo, the younger son, was 
associated in power in 870 and succeeded in 886. 
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tion has been made from the edition by Astruc, Conus-Wolska, Gouillard, 
Lemerle, Papachryssanthou and Paramelle in T & M 4 (1970), pp. 69-97. 


1. The Paulicians (who are also Manichaeans) changed their name to 
Paulicians instead of Manichaeans from Paul of Samosata, the son of a 
woman called Callinice who had two sons, this Paul and John.’ 


2. She taught them the heresy and sent them from Samosata to the 
Armeniaci (si) to spread their heresy. They came to a village of 
Phanaroia and there taught their heresy. From this the village changed 

_ its name to Episparis, and their disciples were called Paulicians.' | 


3. After some years of the teaching of this Paul (not Paul the great), the 
Paulicians had another teacher named Constantine, who changed his 

name to Silvanus. He it is whom they hold to be the chief of their 

teachers, and not Paul. 


4. He did not give them his heretical views in writing but unwritten, by 
oral tradition, while the Gospel and the Apostle were in writing. He 
handed them down unaltered in words and in writing as they are among 
us, but warped every chapter to his heresy, and made it a law for them 
that they should not read any other book of any kind than the Gospel 
and the Apostle. 


5. After Constantine/Silvanus they had a second teacher called 
Symeon, who changed his name to Titus; the third was an Armenian by 
race called Gegnesius, who changed his name to Timothy; the fourth 
was Joseph who called himself Epaphroditus; after him Zacharias (but 
some of them reject him as a hireling and no true shepherd); the sixth 
was Baanes the Filthy, the seventh Sergius, who called himself Tychicus. 


6. They willingly utter anathemas if anyone mentions to them Manes or 
Paul or John or anyone else. But Constantine, also called Silvanus, 
Symeon/Titus, Gegnesius/Timothy, Joseph/Epaphroditus, Baanes the ` 
Filthy and Sergius/Tychicus they will not anathematize, because they 
are their teachers and they regard them as apostles of Christ. 


7. They say that there are six Churches in their confession; the Church 
of Macedonia, which is a kastron of Colonea; Cibossa, which was in- 
structed by Constantine/Silvanus and Symeon/ Titus; Achaea, which is 
a village of Samosata; Mananalis, which was instructed by Gegnesius/ 


1 See PS [7], c. 85. 

2 For the place-names in this section see map. 

3 For the Paulician leaders and the communities they founded, which are listed in 
sections 3-8, see PS [7], cc. 94—152 and notes there. 


93 


CHRISTIAN DUALIST HERESIES 


Timothy; the Church of the Philippians, by which they mean the disci- 
ples of Joseph/Epaphroditus and Zacharias whom they call the hireling 
shepherd; the Church of the Laodiceans, by which they mean the people 
of Argaoun, and that of the Colossians, meaning the Cynochorites. 
These three Churches were, they say, instructed by Sergius/Tychicus. 


8. So these are the seven teachers and six Churches which they venerate 
and have in honour; all the others which one might mention to them 
they anathematize and reject. 


9. Their first heresy is that of the Manichaeans, confessing two princi- 
ples, as they do. They say, “There is only one thing which separates us 
from the Romans, that we say that the heavenly father is one God who 
has no power in this world but has power in the world to come, and that 
there is another God who made the world and who has power over this 
present world. The Romans confess that the heavenly Father and the 
creator of all the world are one and the same God.’ They call themselves 
Christians and us Romans.' 


10. They say eagerly to those who do not know them, “We believe in the 
Father and the Son and the Holy Spirit, the heavenly Father, and 
anathema to those who believe otherwise.’ They conceal their wicked- 
ness with extreme care, for when they say ‘the heavenly Father’, they do 
not add ‘the only true God, who made heaven and earth and all that is 
in them'. Anyone orthodox conducting the interview should ask the 
Manichaean to say the creed which. goes ‘I believe in one God the 
almighty Father, maker of heaven and earth, of all that is visible and 
invisible', and so on.? 


11. Moreover, they blaspheme against the all-holy mother of God, 
without limit. If we force them to confess her, they speak allegorically, 
saying, ‘I believe in the all-holy mother of God, into and out of whom 
the Lord went', but they mean the heavenly Jerusalem, into which the 
Lord entered ‘as our forerunner’, as the Apostle says,’ and do not mean 
in truth ‘Holy Mary, mother of God’, nor ‘from her the Lord took flesh’. 


12. They also blaspheme the divine mysteries of the holy communion of 
the precious body and blood of our Lord Jesus Christ, saying, *The Lord 


4 See PS [7], c. 37. 

5 ie. the creed of the council of Nicaea (381), which had become the touchstone of 
orthodoxy. The words ‘maker of heaven and earth and all that is in them’ are not 
included in all the earlier creeds, though the ones which do not have them belong to 
the western credal tradition rather than to the eastern (Kelly, Early Christian Creeds, 
p. 62). 

6 Heb. 6.20. 


94 


PETER THE HIGOUMENOS 


as he gave his words to the apostles said, “Take, eat and drink", but he 
did not say “bread and wine”’, and they say that one ought not to make 
the offering of ‘bread and wine".' 


13. They also blaspheme the holy cross, saying, “Christ is the cross; it is 
not right to worship wood because it is a cursed tool.” 


14. They reject the prophets and the other saints; moreover, they insult 
and reject St Peter, the great chief of the apostles, most of all; they say 
that none of them are included in the number of the saved." 


15. In an allegory, when addressing us they refer to their own assem- 
blies as the Catholic Church, but among themselves they refer to them 
as oratories [proseuchat|. 


16. They say that baptism is the words of the Gospel, as the Lord says, 
‘I am the living water.’ 


17. All this and more they say in an allegory when they are detected or 
. surrounded. You must converse with them in all things sensibly and 
carefully. They have an untruth ready to hand, like their private rule, at 
all times, but especially when they are hard-pressed. They lie and say 
what they are told to or what is suggested, and in their own eyes they are 
innocent. | 


18. This is the tradition Manes gave them, saying, 'I am not heart- 
less like Christ, who said, “Whoever denies me before men, I too will 
deny him" [Matt. 10.33]. I say, “If a man denies me before men 
and by the lie ensures his own safety, I accept with pleasure the state- 
ment and the lie as if he were not denying me, without holding him 
guilty”.’ 

19. They reject our priests and other members of our hierarchy. They 
call their own priests synekdemoi and notaries; they are not distinguished 
from the others by dress or diet or the rest of their manner of life. 


20. They turn all the words of the Gospel and the Apostle upside down; 
opposite to our views, but in agreement with their own, to fit in with 
their own heresy. As I have said, the text is exactly like ours in writing 


7 For rejection of communion see PS [7], c. 40. 

8 This is an abbreviated version of the doctrine attributed to Paulicians; that the cross 
which should be venerated is that made by Christ standing with arms outstretched, 
and that the cross used on Calvary was a gallows used for execution, and as such 
should not be honoured. 

9 See PS [7], c. 44 for the Paulician view of St Peter, together with the community’s ` 
explanation of it. For the rejection of apostles and prophets see PS c. 42; for a similar 
teaching among Bogomils see EZ [25], c. 11. 
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and in words, but they distort the sense, as I have explained more clearly . 
in my detailed account." 


21. They honour our Gospel book when the occasion occurs — not the 
cross on it, but the book — saying, "These are the words of Christ, and 
this is why we venerate them.’ 


22. Some of them, when they fall sick or are in pain, place the cross on 
themselves, and when they are healthy again, they break the cross and 
throw it into the fire to be burnt, or trample it under foot. 


23. Some of them even have their children baptized by our priests if 
they are prisoners among them.” Others come secretly into our ortho- 
dox churches and receive the sacred mysteries to better deceive the 
simple. 


24. They use these crafty ways and disguises, together with all sorts of 
licentiousness and corruption; they sleep with both sexes without distinc- 
tion and without fear. They say that some of them abstain from their 
parents, and from them alone." 


9. THE DEATH OF THE PAULICIAN LEADER 
CHRYSOCHEIR (c. 878) 


. After the defeat of the Paulicians of Tefrice and the death of their leader 
Chrysocheir, as recorded in passage (a) below, it appears that their fighting men 
were included in the Byzantine army, though there was some pressure on their 
leaders to convert to Orthodox Christianity. The emperors obviously valued 
their fighting qualities, despite their heretical status. For later examples of 
Paulician fighting units, see [14], [17]; for pressure to convert to Orthodoxy 
(perhaps seen as a way of ensuring political loyalty), see [22]. 


(a) This passage is taken from the history of Genesius (p.124 in the edition edited 
by Lachmann, Bonn, 1834). He wrote a history of the period 813-86, at the 
request of the emperor Constantine VII. He probably wrote between 944—45; 
the imperial commission explains a bias in favour of the emperor's grandfather 
Basil I (867—86). 


10 PS [7]. 

. li See PS [7]; for Orthodox captives among the Paulicians, see [6], Ul. 

12 Cf. the anathema formulae [11(b) and (c)]. For similar charges of sexual licence made 
against Cathars, see Wakefield and Evans, Heresies of the High Middle Ages, pp. 102-4. 
Charges of sexual licence (with or without ritual cannibalism) are M in the 
abuse aimed at minority groups. 
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THE BYZANTINE LANDS 2: THE ASIATIC LANDS 


GAZETEER 


- Medieval name — 


(as it appears on the map) 


Acmonia 
Adrianople 
Amorium 
Antioch ‘ 
' Antioch in Pisidia 
Argaoun 
Ark’weli 
Arsamosata 
Athens 
Bari 
Berrhoea 
Bolino-Polje 
Caesarea 
' Chonae 
Colonea 
Constantinople 
Dubrovnik 
Dvin 
Dyrrachium 
Edessa 
Ejmiacin 
Elasson 
Ephesus 
Euchaita 
Mt. Galesios 
Gallipoli 
Larissa 
Mt. Latros 
Mamistra 
Melfi 
Melitene 
. Methone 
Mesembria 
Miletus 
Moglena 
Mosynopolis 
. Myra 
Neocaesarea 
Nicaea 
Nicomedia 
Nicopolis 
Ochrida 
Pécs 
Philadelphia 
Philippopolis 
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Modern name 


Ahat Keui 
Edirne 

Now abandoned 
Antakya 
Yalvach 
Argovan 
Unchanged 
Shimshat 
Unchanged 
Unchanged 
Stara Zagora 
Unchanged 
Kayseri 

Khonaz 

Sebin Karahisar 
Istanbul 
Unchanged (formerly Ragusa) 
Dabil 

Durrés 

Urfa 

Sometimes spelt Echmiadzin 
Unchanged 
Now abandoned 
Avkhat 

Alaman Dag 
Gelibolu 

Larisa 

Bes Parmak Dag 
Misis (Mopsuestia: classical) 
Unchanged 
Malatya 
Methoni 
Nesebar 

Now abandoned 
Meglena 

Now abandoned 
Now abandoned 
Niksar 

Iznik 

Izmit 

Nikopol 

Ohrid 
Unchanged 
Alashehir ` 
Plovdiv 


Samosata 
Serres 
Smyrna 
Sofia 

Split 

Tarsus 
Tavium 
Tefrice 
Thessalonica 
Thebes 
Theodosiopolis 
Tondrak 
Trebizond 
Trnovo 
Trogir 
Tyana 

Vidin 

Zadar 
Zagreb 


GAZETEER 


Samsat 

Serrai 

Izmir 

Unchanged (Sardica, classical) 
Unchanged 

Unchanged 

Precise location uncertain . 
Divrigi 

Salonika 

Thevai 

Erzerum 

Near Malazgirt 

Trabzon 

Unchanged 

Unchanged 

Now abandoned 
Unchanged 

Unchanged 

Unchanged 
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APPENDIX 2 
ARMENIAN SOURCES AND THE PAULICIANS 


The interpretation of Paulician history which we have given is substan- 
tially that of Paul Lemerle, and is based on the Greck sources. Dr N.G. 
Garsoian has argued that the Armenian sources presenta different picture: 


There were two traditions. The older form of Paulicianism exhibited an 
Adoptionist doctrine with an emphasis on the importance of baptism and a 
rejection of extreme asceticism, to which was joined an inflexible iconoclasm. 
This was the main current of the doctrine and it remained substantially un- 
changed in Armenia throughout the history of the sect. In Byzantium, however, 
a variant form appeared, probably in the ninth century . . . characterised by a 
docetic Christology and a mitigated dualism.’ | 


In other words she is claiming that the Armenian Paulicians were 
followers of Paul of Samosata, Bishop of Antioch (deposed in 268), 
whose ‘Trinitarian speculations are sometimes loosely described as 
Adoptionism, the belief that Jesus Christ was fully human by birth and 
nature, and owed His divinity to adoption by the Divine Word. Her 
thesis has not met with any wide acceptance, and we do not find the 
evidence she adduces convincing. She has firstly to prove that there were 
Paulicians in Armenia before the seventh century. The chief sources she 
cites are these. Firstly the Council of Sahapivan in 447 decreed that 
heretics called Metne should be branded with the mark of a fox.’ This 
name was used in fifth-century Armenia to describe the Messalians, who 
were then a living movement.’ That the Paulicians were described as 
Mcine in the eighth century and that the Tondrakians were punished in 
the same way in the eleventh century as the Mcine were in 447 does not 
appear to us very strong grounds for supposing that all three groups 
professed the same faith.' The Greek sources commonly call Bogomils 
Messalians, because they share some characteristics with that heresy, but 
that does not prove that they are identical. The second piece of evidence 
which Garsoian adduces is the Call to Repentance of the Catholicus John I 
(478-90), which contains a phrase about penances to be imposed on the 
Polikean, which would mean Paulicians; but the manuscript dates from 
1268, and Bartikyan has argued, with some plausibility, that this phrase 
may be interpolated. Thirdly, the Oath of Union of the Council of Dvin 
of 555 condemns those who receive communion at the hands of the 


1 The Paulician heresy, p. 232. 

2 Ibid., pp. 82-3. . 

3 Nersessian, The Tondrakian movement, pp. 8- 9. 
4 Garsoian, The Paulician heresy, pp. 94—5, 144. 
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Paulicians, but Bartikyan again has argued that this is almost certainly a ` 
scribal error made in the only manuscript of this text, written in 1298, 
and that it should read Paulianists (i.e. Adoptionists). This argument is 
persuasive, because the Paulicians did not celebrate the Eucharist, and 
the prohibition would have been pointless in relation to them.’ 


So we see no reason to doubt that the earliest secure evidence that we 
have about the Paulicians in Armenia comes from the reign of the 
Catholicus Nerses III (641-61) and correlates well with the evidence of 
Peter of Sicily.” 


THE TONDRAKIANS’ 


That there were Paulicians in Armenia in the age of the didaskaloi is not 
in dispute. But after the fall of Tefrice Armenian sources do not speak of 
them, but begin to refer to the dualist heresy of the Tondrakians. They 
are first mentioned in a treatise of Ananias of Narek (943-65),° and more 
detailed information about them is given in the correspondence of 
Gregory Magister, the Armenian Dux of the Mesopotamian theme in 
the reign of the Byzantine Emperor Constantine IX (1042-55). The lat- 
ter tells us that the sect was founded by a certain Smbat ‘the wolf’, from 
Tondrak near Manzikert, who lived ‘in the days of the Lord John and of 
Smbat Bagratuni’. This may refer to the Catholicus John V (899-931) 
and to King Smbat I (890-914), and fall in the period 899—914, al- 
though that would not synchronize with Gregory's precise. statement 
that the sect had been anathematized for 170 years, which, as he was 
writing in the mid-1050s, would place its foundation in the mid-880s. 
Nevertheless, both statements indicate that the movement was in exist- 
ence by the first decade of the tenth century. Gregory Magister names 
seven leaders between Smbat the founder and ‘the light-haired hound’, 
Lazarus the Blind, who headed the sect in his own day." 


5 Ibid., pp. 80-94 and Appendices I, H, pp. 234-8; Bartikyan, ‘Concerning the evalu- 
ation of certain sources on the Paulician movement’, pp. 85-97 (in Armenian). We 
owe our knowledge of this work entirely to Garsoian's citations from it, but unfortu- 
nately we find these more convincing than her arguments. 
See our Introduction, pp. 10-13. 
We have not included material about the Tondrakians in this collection because the 
chief sources about them are already available in English in the appendices to 
Conybeare’s edition of The Key of Truth. 
8 This is known only through citations from later authors, notably in a letter of Ananias’ 
.. nephew, Gregory of Narek. 
9 The relevant parts of Gregory's letters are isse in Appendix III of Conybeare, 
The Key of Truth, pp. 142, 144; Nersessian, The Tondrakian movement, pp. 38-9, would 
prefer a foundation date in the first half of the ninth century. 


“ED 
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That there was a connection between the Tondrakians and the 
Paulicians seems beyond doubt. Gregory Magister considered that both 
groups were Manichaeans, but that the Paulicians were found in the 
land of the Greeks, while the Tondrakians were Armenian." Paul of 
Taron (d. 1123) confirms this. Writing to a Byzantine correspondent, he 
says: ‘[the Tondrakians| whom you call Poplikianosk . . . are disciples of 
the evil Smbat . . . who got his poison from the sect of the Paulicians.’"' 
Moreover, the two movements held many beliefs in common. The 
Tondrakians rejected Orthodox baptism as ‘mere bath-water’, together 
with the sacrifice of the Mass, Holy Orders, the sacrament of marriage 
and the sign of the cross." On the other hand, they appear, if correctly 
reported, to have been moderate dualists rather than absolute dualists 
like the Paulicians," and some of them were world-renouncing, which 
was alien to the ethos of the Paulicians."" 


So although it is tempting to see in the Tondrakians the survivors of 
Armenian Paulicianism, perhaps even the descendants of those who 
followed Vahan, better known as Baanes the Foul," there is no evidence 
to support this. A new religious movement founded by Smbat of 
Tondrak appears to have developed in Armenia in the generation after 
the fall of Tefrice, one which had much in common with the Paulician 
movement and no doubt recruited some of its adherents from the 
Paulicians of Armenia, but which remained distinct from it. Vrej 
Nersessian expresses this neatly: ‘[The Tondrakians] clearly had views 
similar to the Paulicians, but the fact that they split and presented 
themselves under two different names implies that there were two differ- 
ent sects, whose connections must be proved rather than assumed.’® 


In the reign of Constantine IX (1042—55) Gregory Magister persecuted 
members of this sect throughout the theme of Mesopotamia, and made 
a special expedition to Tondrak, their place of origin, to destroy the cult 
there. He did not invoke the death penalty against them, although he 
could have done so under Byzantine law, but contented himself with 
outlawing the members of the movement and destroying their homes." 


10 Ibid., p. 50. 

11 Ibid., p. 65. 

12 Gregory of Naxek in Conybeare, The Key of Truth, p. 127. 

13 Gregory Magister reports that they believed that Satan created the world 
(Conybeare, The Key of Truth, p. 148). 

14 Gregory Magister claims to have dissolved a Tondrakian monastery (zbid., p. 148). 

15 See our Introduction, p. 21. 

16 Nersessian, The Tondrakian movement, p. 71. 

17 Conybeare, The Key of Truth, pp. 143, 146-7. 
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This did not mark the end of the sect, which is recorded as still active in 
twelfth-century sources,” but all scholars agree that there is no mention 
of the Tondrakians after the fourteenth century.” 


THE KEY OF TRUTH 


Then in 1791 the Catholicus Luke informed the Armenian Patriarch of 
Constantinople that he had imprisoned a certain John who had associ- 
ated himself with the evil sect of the Tondrakians.” In 1837 members of 
this sect from the village of Ark'weli were involved in a heresy trial 
mounted by the Armenian Orthodox Church, and a copy of their 
service book, The Key of Truth, was impounded and placed in the library 
of the Catholicus at Ejmiacin. It was written by Yovhannes Vahaguni, 
and the opening words read: “The book called The Key of Truth. It was 
written in the era of the Saviour 1782, but that of the Armenians 1230; 
and in the province of Taron.” 


As Nersessian has pointed out, if there is indeed a continuity between the 
medieval sect founded by Smbat of Tondrak and these late-eighteenth- 
century Tondrakians, their beliefs had changed a great deal over the 
centuries. For The Key of Truth is not a dualist work: it belonged to a sect 
which accepted adult baptism with water, celebrated the Eucharist, and 
held an Adoptionist, not a docetic Christology: that is to say, they 
believed that Jesus was a man who at his baptism was adopted by God 
as His son, not that He was a spiritual being who only had the appear- 
ance of a human body. All this is a far cry from the group described by 
Gregory of Narek and Gregory Magister. 


It is difficult to explain how the name Tondrakian persisted, unless the 
sect had a continuous history from the Middle Ages to the late eight- 
eenth century, but as Nersessian observes, that is not incompatible with 
a considerable shift in their belief-system." There is no evidence that The 
Key of Truth was inherited from the medieval Tondrakians, let alone from 
the Paulicians, and the chief reason for supposing that it might be is that 
it is written in an archaic form of Armenian. But the scribe of the 1782 
manuscript, Yohvannes Vahaguni, may also be the author of the work. 
He had been to the Armenian monastery at Venice, where he could 


18 Paul of Taron in Conybeare, The Key of Truth, pp. 173-7. 
19 Garsoian, The Paulician heresy, p. 145. 

20 Nersessian, The Tondrakian movement, p. 89. 

21 Conybeare, The Key of Truth, p. 71. 

22 Nersessian, The Tondrakian movement, p. 47. 
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have learned classical Armenian, and as Runciman has justly observed, 
liturgical writers tend to have ‘a strange love . . . for archaisms in gram- 
mar, vocabulary and style”. The Armenian scholar Ter Mkrttschian 
believed that Yohvannes had been influenced while living in Venice by 
western Baptists.” It is therefore possible that he composed The Key of 
Truth in archaic, liturgical Armenian as a vehicle for Protestant reform- 
ing ideals, and introduced it on his return home to the ancient dissenting 
sect of the Tondrakians. If in the late eighteenth century the sectaries 
underwent a reform of the kind suggested, this might explain why, after 
centuries of silence, they began to attract the attention of the Armenian 
Orthodox authorities once again. 


It is our view that The Key of Truth has nothing to do with the history of 
Christian dualism, and we should not need to discuss it at all if it were 
not for the views of its editor and translator. F.C. Conybeare was a 
distinguished Armenian scholar, who found the manuscript of this work 
in the library of Ejmiacin and published it in 1898. He was convinced, 
as his subtitle made plain, that this was ‘A Manual of the Paulician 
Church of Armenia, and that it had been the service book of the 
medieval Paulicians. Conybeare was a nineteenth-century rationalist,” 
and was attracted to the theory that the original form of Christianity had 
been Adoptionism, the belief that Jesus of Nazareth was just an ordinary 
man who had been uniquely well-pleasing to God and adopted by Him 
at his baptism. In his very long introduction to The Key of Truth he sets out 
his reasons for thinking this, and describes how ‘[as a result of the 
European reformation] under the form of Anabaptist and Unitarian 
opinion, this leaven of the Apostolic Church [i.e. Adoptionism] is found 
modifying other forms of faith. In engendering this great religious move- 
ment, we feel sure that the Bogomiles . . . played a most important part. 
They were the chief purveyors to Europe of Adoptionist tenets, partly 
imbibed from Paulician missionaries.” Conybeare considered The Key of 
Truth a very important piece of evidence, because he believed that it 
linked his own century with the Adoptionism which he supposed had 
been the most primitive form of Christianity. 


This thesis has been revived in a modified form by Nina Garsoian. The 
main thrust of her argument is as follows: The Key of Truth, even though it 


23 Runciman, The medieval Manichee, p. 56; Nersessian, The Tondrakian movement, appendix 
TII, pp. 89-96. | 

24 Ter Mkrttschian, ‘Die Thondrakier in unseren Tagen’. I owe this reference to 
Nersessian, The Tondrakian movement, p. 91. 

25 Mariés, ‘Frederick Cornwallis Conybeare’. 

26 Conybeare, The Key of Truth, p. cxcvi. 


296 


ARMENIAN SOURCES AND THE PAULICIANS 


only survives in a manuscript of 1782, is indeed a manual ofthe medieval 
Armenian Tondrakians who were themselves the continuing Church of 
the Paulicians. It portrays a community with an Adoptionist Christology 
and simple forms of sacramental worship, but one which is anti-sacerdo- 
tal and hostile to ceremonial and to representational art. It therefore fol- 
lows that the early medieval Paulicians were Christians of that kind, and 
were followers of Paul of Samosata. Garsoian sets great store by this text, 
because she argues that it was written by the Paulicians themselves and 
that it should therefore be believed in preference to the hostile evidence of 
their religious opponents. Thus the detailed descriptions ofthe Paulicians 
given by Byzantine writers can at best be considered only as evidence of 
the beliefs of those Paulicians who settled in Byzantine territory, which 
were very different from those of the Armenian Paulicians. Garsoian, of 
course, adduces many more arguments than I have considered here, but 
the fact remains that if the ‘Conybeare’ thesis is rejected, then the rest of 
her arguments become either untenable or irrelevant. 


But the acceptance of such arguments is only possible if one is prepared 
to dismiss as sectarian prejudice a large body of contemporary evidence 
which claims that the Paulicians and the Tondrakians were Christian 
dualists. The difficulty of setting aside a concordant body of contempo- 

.rary evidence written by Greek, Armenian and Arabic authors, widely 
separated in space and time, many of whom were extremely hostile to 
each other's traditions and most of whom were unaware of each other's 
work, is considerable. Such a course of action could only be justified by 
accepting a conspiracy theory of vast dimensions, involving the Byzan- 
tine, Orthodox Armenian and Islamic establishments over a period of 
700 years in a plot to conceal the truth about the Paulicians. The candid 
reader might feel justly sceptical if the sole evidence for believing in such 
a conspiracy was a liturgical book written in 1782, which does not even 
claim to be a copy of a medieval work. 


We do not find the Conybeare/Garsoian thesis convincing. It does not 
appear to us consonant with the main body of historical evidence, and in 
any case the very simple teachings of The Key of Truth are not in the least 
like the subtle Christological distinctions of Paul of Samosata. Those 
who are interested must form their own opinions by reading the work of 
Conybeare and Garsoian, and we would also draw attention to Paul 
Lemerle's critique, with which we are in broad agreement.” 


27 Lemerle, T & M 5 (1973), pp. 12-15. 
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Allegorical interpretation of Scripture. The explanation of the symbolic 
meaning which Biblical texts have in addition to their literal meaning (e.g. the 
gifts of gold, frankincense and myrrh which the Magi gave to the Christ child 
are allegories of his kingship, priesthood and sacrificial death). See also Type. 


Anathema. Separation from the community of Christian believers. 
Kat(an)athema is an alternative form of this word found in Rev. 22.3. 


Antichrist. In the New Testament named as the Great Opponent of Christ. In 
the Middle Ages he was expected to appear on earth and initiate the final 
persecution of the Church before the Second Coming of Christ. 


Antitype. See Type. 


Apocalypse. The name given in the Middle Ages to the New Testament Book 
of Revelation. 


Apocryphal writings. Writings which are ascribed to Biblical characters or 
which deal with Biblical themes but which do not form part of the Canoni- 
cal Scriptures (q.v.). Some apocryphal writings were adjudged heretical by 
the Church (e.g. the Ascension of Isaiah), while others were considered to be 
merely works of pious fiction (e.g. the Protevangelium which describes the 
family life of the Infant Jesus). 


Archon, evil. Literally ‘ruler’. The evil archon was the devil, whom Jesus had 
described as the archon of this cosmos ( John 12.31); or, in the view of some 
Christian dualists, the evil creator of the material universe. 


Archons. In the Byzantine Empire this title was given to a wide range of local 
government officials. 


Ascesis. Literally ‘exercise’. The practice of religious exercises designed to 
gain mastery over the body in order to lead the life of Christian perfection 
(e.g. voluntary poverty, fasting, keeping vigil). 

Autocrator. ‘Sole ruler’, the title of the senior Byzantine Emperor. 

Basilissa. The title of the Byzantine Empress-consort. 


Canonical Scriptures. The books of the Bible accepted as authentic by the 
Church. In the Middle Ages the Orthodox Church accepted the New Testa- 
ment, and the Old Testament in the Greek translation known as the 
Septuagint. This included books which are known only in Greek texts and for 
which no Hebrew version exists (e.g. I, II Maccabees): in Protestant Bibles 
these are either omitted or printed as Apocryphal books. These should not be 
confused with Apocryphal writings (q.v.). 


Catepan. From the late tenth century the title of the governor of the Byzantine 
provinces of south Italy. 
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Catechumenate (architectural) The narthex of a Byzantine church. An 
area separated by rails or columns from the entrance to the nave and set aside 
for the use of those who have not yet been baptised. 


Catechumens. Those under instruction in the Christian faith who have not 
yet been baptised. Oil of Catechumens: holy oil used to anoint 
catechumens before their baptism. 


Catholicus. The title of the chief bishops of the Armenian and Georgian 
Churches (and in the early Middle Ages also that of the head of the Church 
of Caspian Albania). 


Chalcedonian Christians. Those who accept the decisions of the Fourth 
General Council of Chalcedon of 451, which the Monophysites (q.v.) 
rejected. 

Christopolites. A fellow citizen with Christ (of the Kingdom of Heaven). 

Chrysobull. A Byzantine imperial diploma sealed with a golden seal. 

Colophon. The passage at the end of some manuscripts which gives informa- 
tion about their contents and the circumstances in which they were written. 


Comes. The commander of a division in the Byzantine army in the ninth and 
tenth centuries. 


Consoladmentum. The rite of initiation of the Western Cathars. 


Cosmocrator. This word, which literally means ‘world-ruler’, is used in the 
Greek New Testament to desribe the powers of evil (Eph. 6.12), and was 
therefore sometimes used by Byzantine theologians as a synonym for the 
devil. 

Court of the belos/velos. The court held in the covered hippodrome at 
Constantinople at which the Great Drungarius (q.v.) presided. 


Demiurge. The English form of a Greek word meaning ‘craftsman’. This 
term was used by some Gnostics to describe the creator of the physical 
universe, whom they considered distinct from and inferior to the Godhead. 


Docetic Christology. The belief that Jesus Christ was a spiritual being who 
did not become human but only took the appearance of a man. 


Domestic of the Schools. In the ninth century the senior of the four com- 
manders of cavalry divisions stationed in Constantinople. 


Doux. Before the eleventh century the governor of a small district in the 
Byzantine Empire. In the Comnenian period (1081-1185) this title was given 
to provincial governors. 


Elect Manichaeans. Fully initiated members of the Manichaean faith. 
Elias the Tishbite. The Greek name for the prophet Elijah. 


Encyclical letter. A letter written, normally by a pope or patriarch, intended : 
to be read aloud in all the churches subject to his authority. 


Eparch. The city prefect of Constantinople. 
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Epode. A charm which is sung; in a pejorative sense a black magic spell. 


Eschatology. The Church's teaching about the Last Things: death, judg- 
ment, Heaven and Hell. In general usage the term refers to Christian behefs 
about the end of the world. 


Exarch (ecclesiastical) An official appointed by the Patriarch of Constanti- 
nople to oversee monasteries in a specified arca. 


Filioque clause. The words ‘and from the Son’ added by the Western 
Church to the section of the Nicene Creed relating to the Holy Spirit: 'I 
believe in the Holy Spirit the Lord, the giver of life, who proceeds from the 
Father and the Son (Filioque). The Orthodox Church refused to accept this 
addition, which became a major cause of division between the Churches of 


East and West. 


General Councils of the Church, also called Oecumenical Councils. 
Coucils attended by representatives of the five patriarchates of Rome, Con- 
stantinople, Alexandria, Antioch and Jerusalem, empowered to make deci- 
sions about matters of belief and practice binding on the entire Christian 
Church. The Orthodox Church recognizes seven General Councils: Nicaca 
I (325), Constantinople I (381), Ephesus (431), Chalcedon (451), Constan- 
tinople II (553), Constantinople III (680—1), Nicaea II (787). 

Grand Domestic of the Schools. Commander-in-chief of the Byzantine : 
army under the Comneni (1081-1185). 

Great Church. The cathedral of Hagia Sophia (the Holy Wisdom) in Con- 
stantinople. l 

Great Drungarius. Under Manuel I (1143—80) this official became one of the 
principal judges of esa a responsible for the Court of the belos 
(a.v). 

Higoumenos. The Greek word for abbot. 

Holy City. If used without any qualification this term refers to Jerusalem. 

Holy Synod. The standing committee which advised the Patriarch of Con- 
stantinople and from the tenth century came to possess important legis- 
lative, administrative and judicial powers. 

Iconoclast. Literally ‘a destroyer of images’. The term is generally applied to 
those opposed to the veneration of religious images in Orthodox churches, 
and when written with a capital ‘P relates to those Byzantine Emperors in the 
eighth and ninth centuries who sought to enforce this belief. 

Iconodule. Literally ‘an image-worshipper’. A term used to describe those 
who accept the veneration of religious images in Orthodox churches in 
accordance with the rulings of the Second General Council of Nicaea (787). 

John Chrysostom, St, (d. 407). Patriarch of Constantinople and one of the 
four Greek Doctors of the Universal Church. Chrysostom occupied a particu- 
lar place of honour in the Orthodox Church of Constantinople because the 
liturgy in daily use there was attributed to him. 
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John the Theologian, St. The normal way of referring in the Orthodox 
Church to St John the Apostle and Evangelist. 


‘Kastron. A fortified settlement. 
Krites. A Byzantine judge. 


Kyr. Literally ‘lord’. A polite form of address, which, like modern Italian 
‘signore’, could be used of any man, including the emperor, and was also 
sometimes applied to the saints. 


Legate, papal. The pope's personal representative charged with a specific 
mission; often, though not necessarily, a cardinal. 


Libellum. Literally ‘little book’. The written form of recantation which 
convicted heretics were required to present to the bishop when they were 


reconciled to the Orthodox Church. 


Mediocrity (title). When spelt with a capital ‘M’, a title used by some Ortho- 
dox prelates as a token of their humility. 


Metropolitan. In the Orthodox Church this was originally the title of a bishop 
who exercized authority over other bishops in a church province, but in the 
Middle Ages it was sometimes given as an honorary title to a diocesan bishop. 


Monophysites. Literally ‘those who believe in the one nature’ (in Christ). The 
name given to those Christians who would not accept the teaching of the 
Fourth General Council of Chalcedon about the divine and human natures 
of Christ, and who for that reason are sometimes called ‘non-Chalcedonian 
Christians’. 

Mother of God. A literal translation of Theotokos, a title given to the Blessed 
Virgin Mary by the General Council of Ephesus in 431, and by which she is 
usually known in the Orthodox world. 


Mysteries, sacred. The New Testament uses the term ‘mystery’ to describe 
truths revealed only to fully initiated Christians. In the Middle Ages the term 
was applied to the sacraments, particularly to the Eucharist. 


Nicene Creed. A more elaborate version of the Creed endorsed by the First 
General Council of Nicaea in 325. It is accepted as a common profession of 
faith by all the traditional Churches of East and West. 


Oecumenical Council. See General Councils of the Church. 

Oecumenical Patriarch. The Orthodox Patriarch of Constantinople. 

Ordo. The term used by the Cathars to describe the chain of spiritual baptisms 
which, they claimed, linked them to the Apostles. 


Orthodox Church. This consisted of Christians who accepted the teaching of 
the Seven General Councils of the Church and who were in communion with 
the five chief Patriarchs, those of Rome, Constantinople, Antioch, Alexandria 
and Jerusalem. Since the thirteenth century the four Eastern Patriarchs have 
not been in communion with the Patriarch/Pope of Rome and the Catholic. 
Church of the West. 
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Panhypersebastos. A title created by Alexius I (1081-1118) for his brother- 
in-law, Michael Taronites, and conferred more generally as a mark of honour 
by later emperors. 


Pansebastos. A title devised by Alexius I (1081—1118) for his brother Adrian 
and later granted to other members of the imperial kin. 


Papa. Sec Pop. 
Paraclete. Another name for the Holy Spirit. 


Patarene. A word of uncertain origin used by medieval Italian Catholic writ- 
. ers to describe Christian dualists, both Cathars and Bogomils. 


Patriarch. A title originally given to the five chief leaders of the Christian 
Church: the Bishops of Rome, Constantinople, Antioch, Alexandria and 
Jerusalem. The Bishop of Rome came to be known as the Pope, while the title 
of patriarch was later also conferred on other bishops (e.g. the heads of the 
Bulgarian and Serbian Churches). 

Patrician. A title of honour given to some Byzantine officials. 

Pentateuch. The first five books of the Bible: Genesis, Exodus, Leviticus, 

_ Numbers and Deuteronomy. 


Phenomenal universe. The visible universe; that is, the material universe, as 
opposed to the spiritual universe (Heaven and Hell) which, the Church 
teaches, is not located in space and time. 


Pop. Literally ‘father’. A title given to Orthodox parish priests in Slav- 
speaking lands. It was used by Bogomil, the founder of Bogomilism, and by 
some of the leaders of the sect in later centuries. In Greek-speaking lands it 
became papa. 


Proedros. A title conferred on some members of the Byzantine Senate. 


Protoasecretis. Originally the head of the imperial chancery of Byzantium; 
by the reign of Manuel I (1143-80) he had become a judge. 


Protomandator. The title of a ninth-century Byzantine provincial official. 


Protos of Mount Athos. The monastic superior charged with the supervision 
of all the monasteries on the Mountain. 


Protospatharius. A high-ranking official of the Byzantine court. 
Quaestor. An important judicial official in twelfth-century Byzantium. 


Rite, Slavonic, Greek, Latin, Armenian, etc. The forms of liturgy and 
ceremonial used in public worship, categorized by the languages in which 
they are celebrated. 


Ritual. A service book containing standard liturgical forms for prayer and the 
celebration of the sacraments. 


Sacellarius (ecclesiastical). The bursar of the Patriarch’s court. 


Scholion. A marginal note in a manuscript. 
Sebastocrator. A title invented by Alexius I (1081-1118) for his brother 
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Isaac, to give him a rank superior to any other save that of Emperor. It was 
later more widely used. 


Sebastohypertatos. An honorific invented for members of the imperial 
family by John II (1118-43). 


Semeioma. An authenticated record, normally of judicial proceedings. 
Synodikon. The official record of the acts of a provincial church council. 


Theme. The name used from the seventh century to describe Byzantine 
provinces. 


Tome. An official letter, normally an ecclesiastical record. 


Type. Literally ‘figure’ or ‘example’. Medieval churchmen interpreted the Old 
Testament as a prophecy of the Christian revelation, e.g. they considered that - 
the sacrifice of Isaac was a type, or prophetic example, of the death of Christ 
on Calvary. An antitype is the person or event to which the type refers, Le. 
Christ’s death is the antitype of the sacrifice of Isaac. 
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